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The Chasam Sofer’s grandson, Rabbi Shlomo Sofer of Bergsas, in his Chut
HaMeshulash (Pakst edition, 1886), cites a shocking explanation offered
by the Chasam Sofer for why the Chanukah miracle doesn’t appear in the
Mishnah. He writes:

Rabbi Shimon Szimonowitz, Machon Aleh Zayis

WITPN 11°27 72 ,1Y0 1IR1,N1wNna Y9 1071 XY 12110 D1 7D 1’192 K727
1ODNW D°R11AWN N2 7Y WY 12110 011,717YA0 717 Y112 1°0 NIwnn 17on
.1712°N7 D10 VAYA 27V1 ,WITPN 132279 Y0 A1, 71T YT A RY1 00190

The Chasam Sofer is essentially saying that Rabi Yehudah Hanassi decided

DID RABI YEHUDAH HANNASI OMIT CHANUKAH?

not at least one argument between Rav and Shmuel be resolved by citing
a handwritten copy of the original manuscript?

It seems that when the author (or some other hand) decided to make
the Chasam Sofer’s statement more palatable, he needed to change the
original carefully-crafted sentence in which Rebbe was “mesader” the
Mishnah to his “writing” the Mishnah, because otherwise it is hard to
explain how Ruach HaKodesh caused it to be omitted on its own.

In a written document it is easy to imagine something “getting omitted”
on its own, but in an oral composition

on his own to punish the Chashmona'im p=
for usurping the monarchy. This is quite
troubling. Because although the Ramban in
his commentary on Parshas Vayechi condemns
the Chashmona’im for seizing the monarchy,
it is still not the same as saying that for
personal reasons Rabbeinu HaKadosh took it
upon himself to punish them by expunging
Chanukah from the Mishnah.

Shortly after the Pakst edition was published,

we find that this explanation caused an uproar.
A talmid of the Chasam Sofer, Rav Yehoshua
Aaron Schusberg of Margareten, came to the
defense of his rebbe in a responsum dated
Parshas Vayishlach 1886 (n”1X y”X’1nn N1

it is harder to imagine. Therefore, in
addition to the first two “necessary”
changes, this third change was also
introduced.

Despite this emendation, Rabbi Moshe
Mordechai Schulsinger wrote (Mishmar
Halevi, Chagigah) in a letter to the
Erlauer Rav that he did not believe the
Chasam Sofer ever said this, and that
this explanation cannot originate from
a holy source. He also pointed out that
the Chasam Sofer himself in his own
writings offers a different explanation
as to why Chanukah didn’t receive a full

Chut HaMeshulash
Pakst edition, 1886

ny 1n°o).

But in a later edition of Chut HaMeshulash
(Drohobycz, 1908) the wording was changed slightly to “fix” the problem.

.1712°NA D10 VRWI WTIPA N1 2”DY N1WN 120531, W1TPN 11°2719 YIn nn

According to this version, instead of Rabbeinu HaKadosh himself
omitting it from his composition, what happened was that while
writing(!) the Mishnah it was omitted from his work in accordance
with Ruach HaKodesh.

This updated text is different from the original in three ways:

1. Rabbeinu HaKadosh wasn’t acting on his own, he was working with
Ruach HaKodesh.

2. Rabbeinu HaKadosh didn’t omit the nes, it "was omitted.”

3. In the original, Rabbeinu HaKadosh wasn’t writing the Mishnah,
but in the updated text he wrote the Mishnah.

Although this last point is not entirely relevant to the discussion at hand,
it is worth noting that the first version seemed to have been written with
precision. Rashi (Eruvin 62b) writes that the only written document
that existed in Amoraic times besides Tanach was Megillas Taanis. Many
other authorities clearly state that Rabbeinu HaKadosh did not write
the Mishnah; he compiled the Mishnah, but it was not actually written
down until much later. Nowhere in the Gemara do we find any reference
to a written mishnah. Never is a dispute about the wording of a mishnah
resolved by citing an authoritative written mishnah. If the Mishnah were
to have been committed to writing by Rabbeinu HaKadosh’s hand, would

mannng

nann
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not Tixs (e
: DV

treatment by the Mishnah.

In defense of the Chut HaMeshulash it
should be mentioned that we do find in
the Gemara that Rabbeinu HaKadosh held a grudge against Rabi Meir
for his attempt to undermine the house of Rabban Gamliel. The Gemara
(end of Horayos) says that even though Rebbe was humble [and usually
forgave people], he still would never quote Rabi Meir directly.

Chasam Sofer

Conversely, we find elsewhere (Eruvin 13b) that Rebbe said about himself
that he was sharper than his peers thanks to the fact that he had caught
a glimpse of Rabi Meir:

Similarly, in the Yerushalmi (Beitzah 5:2), Rebbe says that he merited
achieving in Torah because he saw the back of Rabi Meir.

We also find (Chulin 6b) that Rebbe followed the pesak of Rabi Meir
regarding the status of Beis She’an, even though his family ruled
otherwise:

In conclusion we find that although Rabi Yehudah Hanassi did take the
honor of his family into account, in line with the dictum “9v 791w 19n
91NN 17120 PR 11120 he still respected Rabi Meir who attempted to
undermine the House of Rabban Gamliel, and even followed his pesak
despite family pressure to the contrary.

Regarding why Chanukah isn’t featured in the Mishnah, I once heard
from Rabbi Avigdor Miller that the reason is that it took place too late in
history to make it into the Mishnah.

continued on pg 3
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halachos which pertain to bikkurim are mentioned in meseches Bikkurim.

place 3-4 centuries before the final redaction of the Mishnah. Perhaps it
can be explained as follows:

Rishonim (Ramban Behaaloscha, Ran Shabbos 9a) indicate that the
menorah we light on Chanukah is in lieu of the Menorah in the Beis
Hamikdash. Based on this, some Acharonim (Chasdei Avos, Mishnas
Yaavetz, and Moadim u'Zemanim) argue that the mitzvah of lighting the
menorah of Chanukah was instituted only after the churban. As long as
the Menorah was being lit in the Beis HaMikdash, there was no need to
light a menorah at home.

When the Bais Hamikdash was standing, Chanukah commemorated the
renewal and rededication of the Bais Hamikdash. That was the focal point
of the Yom Tov. It is in the name of the Yom Tov — Chanukah. This is
also expressed by the krias haTorah prescribed for the Yom Tov, about
Chanukas Hamizbe’ach.

If lighting the menorah is taken out of the equation, then all that we need
to know about Chanukah is well documented in the Mishnah:

The Yom Tov itself is mentioned in Megillas Taanis, which was a canonical
document during the era of the Mishnah.? The krias haTorah for Chanukah
is mentioned twice in the Mishnayos of meseches Megillah. And the fact
that one must eat on Chanukah is mentioned in meseches Taanis. The

Hallel is mentioned in the Beraisa in Eruchin (10a), no differently than
the other Yamim Tovim that are listed there.

Only after the churban was the mitzvah of ner Chanukah with all its
halachos added.

Although the kriah for Chanukah prescribed by the Mishnah does not
make any mention of neiros, the Beraisa in Megillah (31:1), which
postdates the Mishnah, mentions that on Shabbos Chanukah we read in
the haftarah about neiros.

Later a custom developed that on the last day of Chanukah, instead of
reading only about chanukas hamizbe’ach, another few pesukim from
parshas Behaloscha which discuss the Menorah were added (Tur OC 684).
Now that the focal point of the Yom Tov is the neiros, it was deemed
appropriate to read about the neiros as well.

1M1 7731 10717 12N213 ,1910 TIWYAY 227 1IXAN 1910 ONNA YW 112 °1279 1% (712110 °271p) 119 N1 1902 '
,TIRA RYD 12T R171,1911N 17192 7717073 37770 ANDW Nnt” ANOW (10 ’AY 0”W1 AN 071910 N11AR) 97XT WX DY
YV HNn RY 227w ,5710 PIYY INIDW ,H97XT 1100VWIA 177370 1WPW1.79IN7 1712 PR 17120 YY YNnw 19n Nnxa o

17120 YV 91NN 9127 17K 91T PRIAR 1D

2 It is important to differentiate between the heavy Aramaic verses in Megilas Ta’anis, which predate the
Mishna, versus the Beraisos of Megilas Ta’anis which are in Lashon HaKodesh and postdate the Mishna. We
find a lot of information about Chanukah in the latter, but only very little in the former. See Maharatz Chajes
(2P ’nY RN Y7211 190 92).




LEHODOS U’LEHALLEL - RAV HUTNER’S
INSIGHT ON THE MEANING OF HODAAH

Rabbi Tzvi Finkelstein, Machon Aleh Zayis

Rav Yitzchok Hutner zt”]' points out that the word nxTn in
Lashon Hakodesh has two meanings. In some contexts it means
thanks, as we say in Al Hanissim, Y9n%1m1minY. In other contexts,
however, it means to admit, as the Gemara says 1T Yva nRTIN
nT 0°1v Nknd.2 The cognate of the word 177, confession, is also
nRTIN. Why do these seemingly different ideas share the same
word? What do they have in common? Rav Hutner explains:

Hashem created man with an innate desire to feel

mention that Yehudah himself was a 071 nT1ava 1913, but the
Midrash (Bereishis Rabba 94:3) does characterize Yehudah as a
171 nT12Y 97w.) This concept -- that a N7t NM2aYa 13 is called
Yehudah - is at first glance very strange, because on the
contrary, 1913 is the opposite of nxTin. But [ believe the answer
is simple: when speaking in reference to avodah zarah we use
the word 7913, but in true terms it is just the opposite, the
avodah zarah is n1D3, and one who refuses to believe in it is
really admitting to the truth.

In light of Rav Hutner’s explanation, all three meanings of
Yehudah'’s name are rooted in the same middah. As indicated
the Midrash above, it is precisely the middah of thanksgiving
instilled in Yehuda that helped him admit the truth in the story
of Tamar. It is also with this middah that he admitted that
Hashem is One and was N1 nT12v2 101.

self-sufficient. Man does not like being reliant on
the help of others. Every time a person expresses
200 N0, he is admitting that he was unsuccessful
in helping himself. By crediting his friend, he is
dis-crediting himself, and that is an “admission.”
The same is true regarding nxTin to Hashem. A
human being naturally feels that nwy >1> o¥1w1°M>
Nt 9nn X *9. When he thanks Hashem, he is in
fact admitting that he is not self-sufficient. For
this reason, the word nxT1n means both thanks
and admission.?

The Chevron Rosh Yeshivah, HaRav Dovid Cohen shlita,* offers
a source for this concept in the following Midrash (Yalkut
Shimoni Vayeitzei 156):

IR AT 19717 - 0TI .07 710 79Y2 71712 92 171,07 T10 7199 NwOn NRY
NT1N7 "NANRT XPYR 797 - OR21T 7210 72 Y 17107 - TIT 2Inn NpTx
NIX Nawn1”.

Leah took hold of the attribute of nxT1n, and therefore all her
children became people of nxTIN. Yehudah [was a nxT1n YY1 as
it says], “Yehudah recognized and said, ‘She is righteous, [the
child] is from me.” Dovid [was a nxTI1 YV2 as it says], “Thank
Hashem for He is good.” Daniel [was a nxT11 Y21 as it says], “To
you the G-d of my fathers I thank and praise.”

The nxTn of Yehudah does not seem to fit in with the rest.
Leah, Dovid and Daniel all thanked Hashem, but Yehudah
admitted that he sinned. However, according to Rav Hutner’s
explanation it fits in very well. Leah took hold of the middah of
hodaah, and the middah of hodaah includes both thanksgiving
and admission, because as we explained, thanksgiving is rooted
in admission.

With this concept perhaps we can understand the varied
meanings of Yehudah’s name. On one hand, his name means
thanks, as Leah said ’n nx nmix oyon. On the other hand, his
name connotes admission, as Yaakov said when he blessed
Yehudah, 7Pnx 71711 N 0110 (Bereishis 49:8), and the meforshim
(Onkelos, Ibn Ezra, Kli Yakar) explain: “You admitted in the
story of Tamar, as reflected in your name Yehudah. In this merit
your brothers will admit that you are the king.”

A third meaning of Yehudha’s name is found in the Gemara
(Megillah 13a): *11» XIp1 771 ATava 01N 93, anyone who
disbelieves in idol worship is called »miv, and therefore
Mordechai is called >mi’n 57 n. (The Gemara does not

Perhaps we can offer an additional source for this
concept. The Gemara (Megillah 18a) tells us that
when Anshei Kenesses Hagedolah formulated
the berachos of Shemoneh Esrei, they placed the
berachah of Modim after the berachah of Retzei,
based on a pasuk in Tehillim (50:23) that says nair
11725’ nTIN. The word nTin in this pasuk comes
after the word na1, indicating that nxmin (Modim)
belongs after nmay (Retzei). However, it is not
clear what exactly the word nmin in this pasuk is
referring to. Rashi on the Gemara states that nTin
refers to thanksgiving, which fits in well with the Gemara’s
inference to the berachah of Modim. However, the meforshim
on Tehillim (including Rashi there) write that it refers to viduy.
The Maharsha interprets it this way as well. The Maharsha uses
this interpretation to explain further what the Gemara says.
The Gemara brings a contradictory pasuk, but concludes that
we follow the first pasuk of °11723° 17N N1, because in truth
logic dictates that avodah and hodaah go together: X1anon
X' RN XN ARTIM nT1aY. What does it mean that avodah and
hodaah are x’n Xn7’n XN, one thing? The Maharsha explains it
simply: hodaah refers to viduy, and viduy is part of the avodah,
because it is said when bringing a korbon.®

But the entire explanation of the Maharsha is perplexing; what
does viduy have to do with the berachah of Modim? How can
we say that the word nxT1n in the Gemara is referring to viduy
when the discussion in the Gemara is not viduy, but Modim?
However, in light of Rav Hutner’s explanation there is a direct
correlation between viduy and Modim. As explained, viduy
(confession) and thanksgiving are both forms of admission.

Chazal® tell us that all Jews are called o'miv. The Chiddushei
Harim” explains that all Jews carry the middah of Yehudah,
’n nX TR OYon. Just as Leah thanked Hashem for being given
more than her lot (as Rashi explains, she now had four sons),
so every Jew must realize that everything Hashem gives him
is more than his lot, and he must say ‘n nx nTix oyon. We may
add, in light of the above discussion, that every Jew must
“admit” that what he has is not to his own credit, but a gift
from Hashem.
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